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Abstract: This paper focuses on the often uneasy and under-explored relationships 
between Palestinian youth who grow up in contrasting cultural, social, and political 
spaces across Israel and the West Bank. Their lives are divided by a security barrier, 
restrictions on movement imposed by the Israeli government, and their contrasting 
experiences of growing up either within a subjugated indigenous minority inside 
Israel or under the shadow of the occupation. However, evidence suggests that there 
are spaces that allow for dialogue and coexistence which can, in certain 
circumstances, produce tangible shifts in perception and understanding and the 
desire to forge lasting friendships. This article analyses the lived experience of 
relationship development between young Palestinian people in Israel and in the West 
Bank. It concludes that, although opportunities for relationship development are rare, 
they can allow for the identification of genuine common ground where historic and 
contemporary splits can be overcome. 
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Introduction 

The experiences of Palestinians at the time of the Nakba are widely understood to have 
played an important role in shaping their collective identity, both inside Israel and in the West 
Bank, not only in the immediate aftermath of the creation of the State of Israel in 1948, but 
also in the 69 years since.1 Nevertheless, contrasting political, cultural, ideological, and socio-
economic realities inside Israel and the West Bank during the same period, informed by 
experiences of military occupation, nationalism, discrimination, and dispossession, have 
nurtured competing narratives among Palestinians on either side of the Green Line. While the 
collective identity and experiences of Palestinians in Israel and in the West Bank are well 
documented, this paper responds to a gap in research which has left the health and status of 
contemporary relations between these two groups under-explored. 

This article investigates the relationship between 21st-century Palestinian youth from Israel 
and the West Bank and positions it within the historical contexts created by the founding of 
the State of Israel (1948), the occupation by Israel of the West Bank (1967), and the Second 
Intifada (2000-2005). Coexistence as a social good and the rationale behind its desirability will 
be defined, and an in-depth analysis will be conducted of qualitative research carried out by 
the author in the West Bank in 2014. That research will be framed within the context of an 
earlier survey conducted into the formation of social ties between Palestinian youth across 
the wider region. This paper will illustrate the extent to which evidence exists of young West 
Bank Palestinian youth’s prejudicial attitudes toward their Palestinian peers from inside 
Israel. It will be argued that, for Palestinian youth inside Israel and in the West Bank, their 
experience of coming of age in contrasting political and legal environments appears to carry 
greater consequences for the health of their relationship than the historical context which 
gives them a collective Palestinian identity. Their contemporary differences, it seems, 
undermine their ability to recognize all that they may hold in common.  

Parallel lives: Palestinian youth in Israel and the West Bank  

The collective identity of contemporary Palestinian youth who have grown up in Israel and 
the West Bank has been influenced by contrasting sets of personal, lived experiences as well 
as by salient elements of contemporary Palestinian history, specifically the Nakba and its 
consequences.  

For Palestinian youth who have grown up in the West Bank, their contemporary points of 
reference have been heavily informed both by the events of the Second Intifada and by 
Israel’s continued military occupation of this territory. Theirs is a narrative dominated by a 
profound sense of frustration and despair caused by the extensive, complex, and 
multilayered network of restrictions placed on them when they move within the West Bank 
or seek to travel beyond the territory’s borders.2 Their lack of freedom of movement is a 
direct consequence of the continued occupation and is made apparent by the ongoing 
presence of the Israel Defence Forces (IDF), an unpredictable and mobile checkpoint 
infrastructure, and a security barrier first erected in 2002 which now runs the length of the 
Green Line.3 
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Kelly asserts that the imposition of a green ID card system for Palestinians, which restricts 
their freedom of movement to the West Bank and denies them the right to leave in the 
absence of a special permit, serves to highlight their status as West Bank residents rather 
than as citizens; it also reinforces their sense of entitlement to the rights afforded to those 
who are considered to belong to a sovereign State.4 Meanwhile, Palestinian youth inside 
Israel are issued with a blue Israeli ID card which allows them to travel into Jerusalem and 
overseas in the same ways and with the same freedom as their Jewish-Israeli peers.5 For 
Khalidi, the unpredictable use by the IDF of checkpoints and identity checks across the West 
Bank fuels a sense of insecurity among Palestinian youth whose national identity is repeatedly 
being called into question: they are effectively being treated as “suspect almost by 
definition”.6 The ongoing occupation serves as a ubiquitous and tangible reminder for 
Palestinian youth and their families of their profound sense of loss and dispossession from 
their own land, which Hammack argues represents a significant pillar of the Palestinian 
master narrative. Despite the harmful consequences of the occupation for the health of the 
Palestinian psyche, Hammack’s hypothesis also points to a second pillar, one which is 
characterized by more empowering sentiments of resistance, resilience, and survival.7 The 
narrative for Palestinian youth who have grown up inside Israel has been heavily informed by 
their experiences of living as seemingly second-class citizens in a country where the 
government and society largely perceives the Palestinian minority as an internal threat and 
enemy.8 Israel’s non-Jewish minority represents a significant 20 per cent of the country’s 
population, and yet systemic discrimination against Palestinian Citizens of Israel (PCI) and the 
subordination of their civil rights are widespread.9 While this non-Jewish minority consists of 
representatives from the Druze, Palestinian (including Arab), and other communities, this 
paper will focus solely on the Palestinian element within this larger minority group. Unequal 
resource allocation and discrimination in the areas of education, employment, and the justice 
system have lead Hammack to argue that the State of Israel is perceived to be, quite 
deliberately, endorsing a status quo whereby the country’s Palestinian minority is 
“guaranteed a lesser social position”.10 

In contemporary Israel, PCI youth are educated separately from their Jewish-Israeli 
counterparts, while PCI communities live lives that are largely separate from Jewish-Israeli 
communities. Palestinians and Jewish-Israelis who do work together often do so in 
environments where Jewish-Israelis are in greater positions of authority than their PCI 
counterparts.11 Despite the lack of meaningful engagement between PCI and Jewish-Israeli 
communities, government departments, media, and society in Israel commonly refer to 
Palestinian citizens of Israel as Arab-Israeli, Israeli-Arab, or Palestinian-Israeli. Hammack 
argues that these hyphenated forms of identification impose upon PCI communities an 
obligation to privately and publicly negotiate between their civic responsibilities as citizens of 
Israel on the one hand and their national or cultural identification as Palestinians on the 
other.12 For many male and female PCI youth, this hyphenated form of identity undermines 
and overshadows the Palestinian nature of their identity.  

Smooha argues that the alienation that these communities experience leads individuals to 
choose one of two paths: either radicalization or accommodation. While radicalization can 
take forms such as public protest, the alienation experienced by Israel’s Palestinians has 
elsewhere resulted in the emergence of an accommodation of Palestinian and Israeli forms of 
collective identity. A number of members of PCI communities in Israel remain committed to 
the path of radicalization, as framed by Smooha, in light of their ongoing and widespread 
frustration at the status quo in Israel. However, in parallel, a significant number of PCI 
communities are broadly committed to striving for equality in terms of their status and rights. 
They seek full acceptance by Israel of their self-identification either as Arabs or Palestinians, 
and they work with the Israeli State and society rather than against it using a broad strategy 
of acquiescence. Smooha argues that PCI communities are, by and large, now committed to 
resisting overt, public association with those across the Green Line or inside Israel who are 
committed to radical approaches to resistance.13 
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Coexistence across the Green Line  

This paper will now address the question of the nature of the relationship between PCI 
communities and West Bank Palestinians, with a particular focus on the post-1967 period. In 
order that the experiences of coexistence between Palestinians from either side of the Green 
Line can be effectively critiqued and understood, it is important first to assess the value of 
coexistence as a concept that carries with it an implication of a desirable social good. If 
coexistence reflects a commitment to “exist together (in time or place) and to exist in mutual 
tolerance” and to “interact with a commitment to tolerance, mutual respect, and the 
agreement to settle conflicts without recourse to violence”, its value in any context where 
the emergence of conflict is possible can be easily understood.14 Khaminwa goes beyond this 
simple definition to assert that coexistence represents a deliberate approach to mitigating 
the likelihood that social differences – based on class, ethnicity, gender, and other social 
groupings, for example – will create, escalate, or consolidate conflict.15 Coser’s response, 
which also reflects on the works of Charles H. Cooley, suggests that the concepts of conflict 
and cooperation should in fact be considered as phases of the same process of coexistence.16 
Given that conflict can be considered to be a ubiquitous and everyday part of life and is often 
expressed in nonviolent ways, an escalation of conflict can be understood to generate a 
mutual realization not only of the differences but the commonalities that exist between two 
social groups; in this sense, conflict is a process that can serve to facilitate more inclusive, 
long-term collaboration and shared actions that can enable social change. When this 
possibility is considered in relation to Palestinian youth inside Israel and the West Bank, it is 
important to question the purpose and value of achieving a meaningful and committed form 
of long-term coexistence for these two groups. The Badil Resource Centre for Palestinian 
Residency and Refugee Rights (Badil) argues that the fostering of social ties among 
Palestinian youth from the West Bank and Israel, in addition to other locations, would allow 
them to share their perspectives on how best to achieve their common struggle for self-
determination. Such experiences of coexistence would, according to Badil, allow Palestinian 
youth to negotiate between them a position of unity, both in relation to their articulation of a 
vision for a future Palestinian State and their views on whether this State should or should 
not only be located only within the borders of the West Bank and Gaza Strip.17 An important 
consideration from this perspective is the extent to which the interests, grievances, and 
future prospects of PCI communities have featured as a significant concern in the context of 
ongoing negotiations between the Israeli government and the Palestinian Authority in 
Ramallah. Al Haj argues that the Oslo Accords failed to respond to the needs and experiences 
specific to PCI communities, whose members, in recent years, have felt that they have had no 
place within the wider peace process and are effectively excluded from the Palestinian 
nationalist movement, which itself is committed to the achievement of a Palestinian State 
that may or may not accommodate the needs and interests of Palestinians in Israel.18 Given 
that there is some doubt concerning the existence of a common vision for the future among 
Palestinian youth dispersed across the region, it is important to reflect on recent history and 
on existing experiences of coexistence among Palestinians in Israel and the West Bank which 
might be used to inspire plans for the future.  

Between 1948 and the Six-Day War in 1967, Palestinians on either side of the Green Line 
were kept entirely separate from one another, and this separation rendered communication 
between those who obtained a form of citizenship in Israel and those living on land annexed 
by Jordan in the West Bank almost non-existent.19 Al Haj asserts that, following Israel’s 
military occupation of the West Bank and its victory over its neighbours after the Six-Day 
War, the initial experience of shared encounter between Palestinians separated by the Green 
Line after an interval of almost 20 years was challenging.20 PCI communities in Israel were 
disappointed that Egypt, Syria, and Jordan were not able to achieve a military victory over 
Israel, an outcome that resulted in the Israeli occupation of the West Bank. Meanwhile, as 
thousands of West Bank Palestinians sought temporary work inside Israel owing to more 
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plentiful job opportunities and comparatively higher wages there, their willingness to work 
for a lower wage than PCI workers had a negative impact on the average wage for all 
Palestinian workers in Israel and created a sense of resentment among PCI labourers.21 

The most meaningful example of coexistence between Palestinians in Israel and the West 
Bank between the Six-Day War and the Second Intifada can be found in the approximately 
130,000 cross-border marital relationships that were initiated after the opening of the Green 
Line in 1967.22 In 2003, Israel introduced amendments to the Citizenship and Entry Law that 
heavily restricted West Bank Palestinians from joining their PCI spouses and securing permits 
to enter Israel, and this resulted in the separation of many thousands of married couples and 
their families.23 Although it was first announced as a temporary measure, this legislation has 
been renewed at regular intervals in the intervening years.24 In a damning report published in 
2004, Amnesty International argued that the Citizenship and Entry Law had a number of 
damaging consequences: firstly, it served to further institutionalize racial discrimination at 
the expense of Palestinians in Israel; secondly, it generated widespread fear and anxiety 
among Palestinian citizens in Israel and residents of Jerusalem whose spouses lived with them 
illegally; and thirdly, it resulted in these families leaving the communities where they had 
made their homes.25 Amnesty argued that the legislation represented just one element of a 
longer-term policy by the State of Israel to restrict its Palestinian population.26 

Commerce has also represented an important opportunity for Palestinians to interact across 
the Green Line. During the 1980s, significant numbers of PCI women from the Galilee visited 
Jenin where, despite widespread local perceptions that these women flaunted their relative 
wealth and wore clothing typically associated with Israeli culture, long-term friendships were 
formed between PCI women and West Bank Palestinian shopkeepers through encounters at 
local markets.27 In the first years of the Second Intifada, these same Palestinian women inside 
Israel worked to maintain contact with West Bank Palestinian businesses which had lost their 
PCI customers due to the conflict, speaking on the telephone, and sending packages of 
money, food, and clothing to West Bank families. Since the period of the Second Intifada, 
Israeli law has explicitly prohibited the entry of citizens of Israel – both Jewish and otherwise 
– into the West Bank as civilians.28 Despite these travel restrictions, PCI individuals and 
families continue to travel into the West Bank on a regular basis for brief family visits and 
shopping trips. However, over the past 15 years, the frequency of these visits has dropped. 
Levels of interrogation, searches, and ID checks at border crossings such as the crossing at 
Jalameh in the north of the West Bank fluctuate unpredictably and deter visitors while 
reducing opportunities for both informal and more meaningful encounters between PCI 
visitors and local West Bank Palestinians.29 

Perceptions about social ties and the lived experience of coexistence  

There is a fundamental shortage of opportunities for Palestinian youth inside Israel and in the 
West Bank to build and sustain meaningful relationships with one another as friends, 
colleagues, or even as married couples.30 It is clear that a combination of strict border 
controls, travel permits, and work permits has resulted in relatively few Palestinian youth 
crossing the Green Line. Given the relative scarcity of analysis regarding the condition and 
health of relationships and the challenges of coexistence between Palestinian youth in Israel 
and the West Bank, I took the decision to engage in a period of qualitative, primary, field-
based research in May 2014. The research involved me asking a fixed set of 10 qualitative 
questions during the course of individual and group interviews, and the aim was to gain an in-
depth understanding of the perspectives of Palestinian youth in relation to their lived 
experiences in the specific locations where they were growing up. The interviewees were 
questioned on topics that related both to their perceptions of Palestinian youth from the side 
of the Green Line opposite to where they grew up and to their experiences of interacting with 
them.  

A university was chosen as the most appropriate location in which to approach potential 
research candidates because it offered access to educated and intellectually engaged youth. 
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As institutions intended to foster “the process of national integration of the Palestinian 
people”, the university environment appeared highly appropriate.31 The Arab American 
University of Jenin (AAUJ) was selected as the location for the majority of the field-based 
research. The university attracts 2,700 Palestinian students from Israel, more than a quarter 
of the entire university student body, and so, in proportional terms, it is the West Bank 
university that has the largest intake of Palestinian students that are normally resident in 
Israel.32 A total of 13 students from the West Bank and 11 from inside Israel were 
interviewed; one of the interviews was conducted with a PCI student at the University of 
Haifa inside Israel; and a gender balance was sought and achieved. The relatively small 
number of students interviewed meant that the data produced should only be considered 
indicative as opposed to representative. 

In order to be able to draw a useful comparative analysis between this period of research and 
a larger, more representative data set, the results of this analysis will be framed against the 
outcomes of a survey published in December 2012 by the Badil Resource Centre for 
Palestinian Residency and Refugee Rights, an independent, human rights non-profit 
organization committed to the protection and promotion of the rights of Palestinian refugees 
and internally displaced persons. Based in Bethlehem in the West Bank, the organization 
develops campaigns and conducts advocacy in relation to the legal and civil rights of 
Palestinians. The aim of the 2012 study, entitled One People United: A Deterritorialized 
Palestinian Identity (Survey of Palestinian Youth on Identity and Social Ties),33 was to generate 
insight into how Palestinian youth in the West Bank, Gaza Strip, Jerusalem, Israel, Jordan, 
Syria, and Lebanon self-identify, and the significance that they attach to the fostering of social 
ties with Palestinian youth who have heritage different from their own. From October 2011 
to March 2012, Badil and its partners conducted approximately 600 interviews in each of 
their seven target areas. The project resulted in the collection of up to 4,000 surveys in total, 
with each survey response consisting of answers to 33 questions.34 This paper will go on to 
focus on the fostering of social ties and the significance attributed to it by Palestinian youth 
interviewed at AAUJ and elsewhere in May 2014 compared to the Palestinian youth surveyed 
by Badil in December 2012.  

Of the PCI youth surveyed by Badil, only 33 per cent stated that they felt it was important to 
strengthen social ties with their West Bank Palestinian counterparts.35 Meanwhile, 45 per 
cent of this cohort agreed when they were asked the same question in relation to developing 
social ties with Palestinians in Jerusalem.36 Among the West Bank Palestinian youth surveyed, 
close to 37 per cent reported that, from their perspectives, the building of social ties with PCI 
youth was important, with nearly 27 per cent of respondents claiming that such social ties 
were extremely important to them; a mere nine per cent of PCI youth shared the same 
sentiment in relation to their peers in the West Bank.37 Moreover, nearly 40 per cent of the 
PCI youth surveyed expressed the view that the fostering of social ties with West Bank 
Palestinian youth is unimportant, a devastating result given that only around eight per cent of 
West Bank Palestinian youth surveyed felt the same way towards their PCI counterparts.38 

How are we to rationalize and reconcile the very different ways in which Palestinian youth in 
Israel and the West Bank perceive the value of social ties? For Smooha, the answer can be 
found in the extensive sense of alienation experienced by PCI communities within Israeli 
society. The almost complete absence of any representation of Palestinian culture and history 
within symbols of the Israeli State, such as the country’s national anthem and flag, has served 
to secure the dominance of the Zionist narrative in the teachings of the history of Israel and 
Palestine to both Jewish and Palestinian youth in Israel.39 Rouhana argues that, due to their 
struggle to achieve equal status with Jewish-Israelis, Palestinians in Israel – while they 
maintain the “integrity of their national identity” – are neither fully Israeli nor fully 
Palestinian and are instead positioned on the margins of society, both in Israel and the West 
Bank.40 It is this sense of alienation that leaves PCI communities deciding between whether to 
“radicalize” and publicly express their rejection of the Israeli State through public protest and 
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other means of resistance or “accommodate”, taking every step possible to secure the best 
position for themselves in Israeli society, possibly at the expense of their connection and 
association with Palestinians in the West Bank and the wider occupied Palestinian territories 
(oPt). In this way the radicalization and accommodation dichotomy that PCI communities are 
confronted with is symptomatic of the fundamental hybridity of their collective 
consciousness, echoing Hammack’s own hypothesis concerning the hyphenation of the public 
identification of PCI communities. Arguably, it is the realization among PCI youth that these 
are their options as a minority in Israel that has led many to disassociate themselves from 
their peers in the West Bank. The step represents, for many of them, an act of self-
preservation and it also indicates PCI youth’s realization that, in order to achieve greater 
acceptance and equal civic rights inside Israel, they must make clear their refusal to 
participate in the kinds of strikes and demonstrations that antagonize the Israeli government 
and lead it to threaten the expulsion of PCI communities to an eventual Palestinian State.41  

For Palestinian youth in the West Bank, their relative eagerness to forge social ties with PCI 
peers can in part be explained by the fact that they have very little to lose by publicly 
announcing this interest. In contrast, PCI youth are not able to easily or freely express either 
their grievances with the State of Israel or their felt need for a clearer institutional structure 
through which to express their national and cultural identity.42 In its survey report, Badil 
hypothesizes that a significant number of PCI youth feel that it is unimportant to foster social 
ties with their West Bank Palestinian counterparts because of the relative ease of access to 
this area of the oPt. However, this argument is premised on the assumption that, when 
Palestinians in Israel are able to travel to the West Bank, they do indeed do so, and on a 
sufficiently regular basis for them to come into regular contact with peers with whom they 
will then be able to forge connections. Badil also assumes that its survey respondents based 
their responses on current scenarios rather than future, aspirational ones. It assumes, for 
example, that the PCI youth respondents in this particular context are already in contact with 
their peers in the West Bank, and that therefore there is no reason for them to aspire to 
foster further social ties with West Bank Palestinian youth over and above those that 
theoretically already exist. It is unclear whether or not Badil attributes significance to the 
possibility that when PCI respondents reflected on the importance of fostering social ties with 
their West Bank counterparts their views might be based on their perception of that social 
group and its values with respect to their own, irrespective of the level of contact they have 
actually had with youth in the West Bank.  

Gross Stein uses a social psychology approach to argue that processes of social 
differentiation, categorization, and comparison are widespread in situations in which 
individuals are prone to group identification, and she notes that these processes risk 
producing social conflict and the formation of stereotypes and enemy images.43 Even when 
differentiated groups hold historical, cultural, or social characteristics in common, she argues, 
rival processes of group identification in contexts of social conflict can easily emerge where 
such groups are exposed to contrasting social, cultural, political, or economic structures 
organized on the basis of identity. The State of Israel’s hegemonic narrative about its 
foundation rests on its conceptualization as a Jewish State and homeland which enables its 
Jewish-Israeli majority to benefit from full cultural representation and freedom. The country’s 
indigenous Palestinian minority also seeks validation of its rights to enjoy this kind of cultural 
representation and freedom and, while these rights are consistently denied, PCI youth 
nevertheless come to maturity within social, cultural, and political structures which are very 
much organized on the basis of identity. This generates a commitment among many PCI 
youth to the pursuit of processes of group identification as a means of both challenging the 
status quo that they face inside Israel, and forging for themselves a meaningful form of 
collective identity. This pursuit of a form of group identification in response to the dominance 
of Israel’s hegemonic narrative has arguably taken place at the expense of opportunities that 
might otherwise have existed for PCI youth to pursue and nurture forms of group 
identification shared with their peers in the West Bank.  
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A significant number of PCI youth feel it is unimportant to foster social ties with Palestinian 
youth in the West Bank, when they feel a more pressing need to develop their own forms of 
group identification relative to the collective identity of Jewish-Israelis. This attitude is likely 
to have arisen because they have only a distant sense of the values and aspirations of West 
Bank Palestinians as a social group with which they have little experience of interacting, 
rather than because they already have a good relationship with them that obviates the need 
to foster further social ties. This hypothesis is supported by the results of a survey conducted 
by Smooha in 1985 into the frequency of journeys made by Palestinians in Israel into the 
West Bank; as many as 60 per cent of the surveyed sample explained that they had never 
travelled to the West Bank.44 Given that the period after the Second Intifada has seen Israeli 
legislation change in a way that makes travel between Israel and the West Bank harder rather 
than easier than it was when Smooha’s survey was conducted, it would be reasonable to 
argue that just as many, if not more, youth would respond in 2016 by confirming that they 
have never travelled to the West Bank. Arguably then, those Palestinian youth who consider 
it important or extremely important to foster social ties with peers in other separate 
locations – regardless of those locations’ accessibility – reflect how closely they see their own 
futures tied with the future of Palestinian youth in other places within the Middle East. For 
those surveyed, the reality of the physical separation of Palestinian youth means that there is 
in fact a great need “to forge social ties in order to nourish this [Palestinian] identity”.45 

The series of interviews I conducted with university students at AAUJ in 2014 provide a 
means to test some of the findings and assumptions posited by Badil within its survey. They 
also introduce additional avenues for exploration within the context of the often complex 
array of perceptions and attitudes toward coexistence held by Palestinian youth from Israel 
and the West Bank who study together at AAUJ. The results from the research carried out at 
AAUJ suggest that a slight majority of PCI students choose to attend university in the West 
Bank for purely pragmatic, academic reasons rather than because they are inspired by a 
commitment to fostering social relations with their peers in the West Bank. Six of the 11 PCI 
students interviewed at AAUJ explained that their main reason for coming there to study was 
because they did not attain the grades in their chosen subjects that would have allowed them 
to continue their studies inside Israel.46 Their reasons for choosing to study in the West Bank 
were almost purely grounded in their need to complete their higher education, and the 
opportunity to forge closer connections with their West Bank contemporaries scarcely 
influenced their decision to study at AAUJ.  

Meanwhile, among the 13 West Bank Palestinian students interviewed at AAUJ in 2014, it 
transpired that their geographic origin played an important factor in shaping their level of 
willingness to engage in shared encounters with peers from the opposite side of the Green 
Line. During the course of the research, a prevalent narrative emerged which saw PCI youth 
who had grown up in villages and towns close to the Green Line, or in the “Arab Triangle” in 
central Israel, expressing stronger ties with Palestinian collective identity than those who had 
grown up in larger towns and cities closer to the coast, such as Haifa, Acre, or Jaffa, where 
Jewish-Israelis and PCI communities live in closer proximity.47 This narrative hinges on the 
assumption that when Palestinian youth grow up in close proximity to Jewish-Israeli 
communities, and the further they are located from the Green Line, the more prone they are 
to becoming influenced by Israeli society and culture. Four of the 13 West Bank Palestinian 
students interviewed at AAUJ spoke openly about this issue alongside three PCI students, 
with one West Bank student arguing that “Palestinians in Israeli cities forget they are 
Palestinians sometimes… but those in villages, they are more like traditional Palestinians”.48 
When a PCI student who grew up close to the Green Line near Um el Fahem was interviewed 
alongside his friend from Jenin, he explained, with reference to Israel’s coastal cities, that 
“culture in my village is not so different from the culture in Jenin… [I]n the cities it’s more 
Jewish Israeli culture”.49 The interpretation drawn from this period of research at AAUJ was 
that the more PCI youth are influenced by Israeli society and culture, the less willing some 
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West Bank Palestinian students are to socialize with them. Meanwhile, when Palestinian 
students from the West Bank and towns such as Um el Fahem in Israel’s Arab Triangle do 
share encounters, their friendships appear to flourish and allow them to interact effectively in 
classroom situations and as friends on and off campus. The bonds that they form are at least 
partly predicated on their mutual sense of appreciation for the level of disassociation they 
have expressed with mainstream Israeli culture and society in their young lives and on their 
commitment to the form of quiet conservatism prevalent in Jenin and towns nearby. It 
appears that the largely negative perceptions that West Bank Palestinian youth hold about 
their PCI counterparts who have grown up beyond the Arab Triangle and toward Israel’s coast 
have a direct impact on the reality and health of their coexistence. In this way, according to 
Hammack’s analysis, Palestinian youth from the West Bank have manifested a collective 
delegitimization of the concept of Israeli identity, framing as illegitimate the direct association 
of many PCI youth with Israeli culture and society.50 

The students interviewed in 2014 made it clear that considerations of gender and culture also 
played an important role in the nature of the coexistence of Palestinian youth from either 
side of the Green Line. According to Kevorkian, the wearing of the hijab by Palestinian women 
in Jenin and nearby towns and villages is symbolic of women’s responsibility to safeguard 
their sexuality against the interest of male strangers.51 Growing up inside Israel, young PCI 
Muslim women face discrimination in response to public expressions of their Islamic faith,52 
yet the interviews at AAUJ suggest that in Jenin the opposite is true and an expectation 
prevails that Muslim women will wear the hijab when in public. Three out of the seven female 
PCI students interviewed at AAUJ explained that, because they dressed less conservatively 
than many local women in Jenin, they have received negative comments from local men. One 
young PCI woman explained that she only wore a hijab when in the West Bank and not in 
Israel out of respect for the local culture but also in recognition of the need to secure her own 
integration into local society. Two other female Muslim PCI students described the 
repercussions they faced for having decided not to wear the hijab in either Israel or the West 
Bank. One student explained that “if we try to go out late sometimes in Jenin, local men start 
to say stuff… they abuse us with words, not good for girls…. [W]e’re scared to go out late”.53 
The same student added that “when they see us without hijabs… they think we are more like 
Jewish [women]”.54 

Among the PCI youth interviewed at AAUJ in 2014, many interviewees commented on local 
assumptions that they come from an affluent background. A 2012 survey which focused on 
the ways that Palestinian communities inside Israel and those in the West Bank see each 
other indicated that a popular perspective among West Bank Palestinians is that, in exchange 
for their relative affluence, PCI communities have chosen to associate their loyalty more 
assertively with the Israeli State than with Palestinians in the West Bank.55 For two PCI 
students, their concern was that “some West Bank students don’t seem to have been 
educated about the history of the Palestine 1948 people… some people here see us as 
Jewish”.56 The experiences of another student reinforced this argument. The student noted 
that “I get told I’m rich by shopkeepers in Jenin because I’m from ’48, but I’m not... [T]hey 
think we have it easy in Israel”.57 This last observation reveals an ingrained perception that 
West Bank Palestinian students, as well as the wider community in Jenin, hold prejudicial 
attitudes in relation to PCI youth and their communities, concerning their collective identity 
as well as their social standing and level of economic prosperity. The implication is that PCI 
youth are perceived, along with their wider communities, to have easily and somewhat 
seamlessly integrated into Israeli society, when in fact the opposite is true. Meanwhile, 
another student explained that he had been warned by friends that “West Bank Palestinians 
are jealous of Arab-Israelis because of their lifestyle”, while two separate students 
commented that “people in Jenin and at AAUJ can tell where we’re from because of our 
clothes, our accent”.58 

Forte’s analysis of the experiences of women travelling into the West Bank from the Galilee in 
the 1990s to shop at markets in Jenin provides a useful context for the situations PCI youth 
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experience when they travel into the West Bank to continue their educations. PCI students in 
2014 were reportedly perceived as having embraced liberal and Western values common in 
Israel because they wore fashionable clothing popular among Jewish-Israelis and Europeans 
and at times rejected the use of the hijab (in the case of female PCI students) and more 
modest, conservative clothing. These moves were considered insensitive and out of step with 
the more conservative local culture in Jenin, and this placed the students in a similar 
predicament to that faced by some of the PCI women who visited Jenin in the 1990s.59 If PCI 
youth visiting or studying in the West Bank express themselves in ways that reveal aspects of 
their identity that bear the hallmarks of Israeli society and culture, they become exposed to 
the risk of discrimination by West Bank Palestinian peers, in ways that are comparable to the 
discrimination PCI youth normally experience inside Israel. In order for the complex nature of 
the collective identity of PCI youth to be broadly accepted and tolerated by their peers in the 
West Bank, it seems it is necessary for PCI youth to engage in a process of accommodation 
which resembles but essentially reverses the kind of accommodation process Smooha 
describes as being at work in Israel. In this sense, then, it seems that PCI youth, whether they 
are inside Israel or in the West Bank, are involved in a process that requires them to 
continually readjust their internal and external expressions of collective identity if they are to 
avoid or at least reduce incidences of discrimination. Their experience of what Hammack calls 
“double marginality” has had a significant effect on PCI students, and particularly on female 
students. Their willingness, confidence, and ability to engage meaningfully with West Bank 
Palestinians both on campus at AAUJ and in Jenin has been influenced by this kind of 
experience. It is notable, for example, that the three student interviewees who stated that 
they had not dressed as conservatively as their West Bank Palestinian peers at AAUJ and in 
Jenin also noted that their level of interest in spending time with West Bank Palestinian 
students was minimal.  

During the course of the interviews, one of the most clearly communicated grievances 
expressed by West Bank Palestinian youth about their PCI peers was related to the use of 
Hebrew alongside Arabic by some PCI students at AAUJ when they engaged in conversation 
with their PCI peers on campus. It transpired that PCI youth have a tendency to interweave 
Hebrew words into their daily use of Arabic, given their exposure to the Hebrew language 
when in Israel. The PCI students’ use of Hebrew words at AAUJ was probably an indicator of 
their habitual use of phrases and language that they are most familiar using with peers inside 
Israel. Krauss and Chiu argue that, irrespective of what we actually say, our speech – in its 
dialect and accent in particular – betrays both our geographic origin and socio-economic 
status.60 In the context of the interviews at AAUJ, the use of Hebrew by PCI students was 
revealing of the environment in which they had grown up and the influence of Israeli culture 
on their lives. A significant majority of the West Bank Palestinian students interviewed 
appeared somewhat offended due to the perceived insensitivity shown by PCI students in 
their use of Hebrew while in the West Bank, a factor that was serving to drive a wedge 
between these PCI and West Bank Palestinian youth.61 

The attitudes and perceptions of Palestinian youth towards their peers inside Israel are clearly 
shaped by the military occupation of the West Bank. Gross Stein’s application of social 
psychology theory offers significant insights that help to explain the impact of contrasting 
environmental factors on youth’s sense of identity and their perceptions of their own groups 
and of other Palestinian youth. It holds therefore that in practical terms, a process of de-
categorization of one social group by another initially requires the re-framing of a group 
member on the basis of individual, rather than social group characteristics. This represents a 
necessary precursor to the members of prescribed social groups – whether from the West 
Bank and Israel or elsewhere – being positioned to engage in meaningful dialogue that might 
allow them to identify common ground and to establish a platform from which positive 
relationships can be established, based on values of mutual respect, tolerance, and empathy. 
The de-categorization of Palestinian youth, would, in this context, represent an important first 
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step in reconciling the differences between PCI and West Bank Palestinian youth, irrespective 
of their use of Hebrew or their decision to wear clothing considered fashionable among 
Jewish-Israeli peers.  

Although the evidence suggests that coexistence between PCI and West Bank Palestinian 
youth at AAUJ is riddled with experiences of marginalization and categorization on the basis 
of cultural expression, a small group of students interviewed at the university (four out of 13 
West Bank Palestinian students and one PCI student from 11) reached a consensus on the 
broad notion that, regardless of where they are from, they considered each student at AAUJ 
to be Palestinian. They identified this element of their collective identity, alongside the 
conceptualization of Israel as the common enemy to overcome, as a means of facilitating a 
sense of unity and common ground. One West Bank Palestinian student explained that 
“students from Palestine 1948 are happier in the West Bank, because they are among 
Palestinians and where they belong – we feel better too because we are meeting our 
Palestinian brothers and sisters from different areas too”.62 Moreover, as many as 13 out of 
24 of the students interviewed at AAUJ openly spoke of having friends there from the 
opposite side of the Green Line to their own. Only a small number of students felt inclined to 
speak to the merits of coexistence in the context of their comments regarding the importance 
of facilitating unity and common ground. Far more students seemed happy to refer more 
generally to their experiences of friendship with their peers from across the Green Line, 
perhaps indicating that these friendships were considered as pleasant short-term 
arrangements rather than as the first steps toward longer-term interaction and relationship 
development. One student from near Um el Fahem explained that, for West Bank Palestinian 
students, “once they get to know us, and realize we’re not as bad as they thought, it gets 
easier.... Their attitudes change”.63 As cited in Hammack’s “Narrative and the Politics of 
Identity”, Allport’s Contact Theory suggests that contact between individuals who belong to 
contrasting social groups can play a transformative role in situations of conflict that are 
defined by physical segregation and can contribute toward a mutual reduction in the 
prejudices that shape people’s perceptions of each other.64 Allport argues that this contact 
produces a process of “decategorisation and personalisation” whereby face-to-face 
interaction with the other for the first time leads to personal acquaintances being developed; 
common needs, grievances, and interests being realized; and the gradual disconfirmation of 
prejudices.65 Grievances and negative perceptions held by parties to a conflict can be 
mitigated through the experience of contact which can help to enable the elimination of 
stereotypes and negative categories.66 

Conclusion  

One of the ongoing effects of the Second Intifada is that travel by Palestinians into Israel has 
become increasingly restricted; meanwhile, there exists a more loosely administered 
prohibition on travel by PCI civilians into the West Bank. Given that movement into Israel is 
more heavily regulated than the journey for PCI youth into the West Bank, universities in the 
West Bank, such as AAUJ, represent one of the few known spaces where West Bank 
Palestinian and PCI youth can interact over a meaningful period of time. However, the 
outcome of Badil’s survey and the research conducted at AAUJ suggest that the restrictions 
on movement associated with formal citizenship status are less important in informing young 
Palestinians’ willingness and ability to interact with one another than are their perceptions 
about collective national and cultural identity. PCI youth study not just at AAUJ, but also at Bir 
Zeit University near Ramallah, and probably at other universities in the West Bank. However, 
their time spent at AAUJ yields relatively few case studies that would indicate a meeting of 
hearts and minds has occurred when West Bank and PCI youth have come together in the 
classroom. Parallel, justified grievances with the Israeli State expressed by youth from either 
side of the Green Line would suggest that a high degree of empathy and mutual 
understanding could be easily achieved between both parties. This is on the understanding 
that as Palestinian youth suffering the long-term repercussions of the Second Intifada, their 
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perceived and common enemy is the State of Israel. Instead, for some West Bank Palestinian 
youth, their sense of frustration at the restrictions imposed on them by Israel’s military 
occupation has transformed into a feeling of resentment which is redirected towards young 
PCI youth from Israel’s coast who they perceive to have benefited materially from their Israeli 
citizenship. The post-Second Intifada reality of heightened separation between Israel and the 
West Bank has served to accentuate such feelings of resentment. Many of the West Bank 
Palestinian youth interviewed seemed to lack insight into and understanding of the 
challenges and discrimination faced by their PCI peers in Israel and subscribed instead to a 
victimhood narrative informed by their own experiences of Israeli occupation and IDF 
incursions. 

PCI youth seem to have a broad understanding that their peers in the West Bank have 
suffered as a result of the Second Intifada and continued occupation. However, the alien 
environment in which PCI youth find themselves when they spend time in the West Bank 
drives them, and PCI women and those from coastal Israel in particular, to interpret their 
West Bank Palestinian peers and their communities as embittered, conservative, and 
prejudiced. There is a telling contradiction between the viewpoints of the West Bank 
Palestinian youth surveyed by Badil, who are seemingly eager to foster social ties with their 
peers in Israel, and those interviewed at AAUJ, for whom their frustration with their 
circumstances obscures their ability to look beyond social categories and to embrace the 
lived experience of fostering these social ties. For the West Bank Palestinian youth surveyed 
by Badil, the hypothetical prospect of meeting with people who, on the surface, share 
national, cultural, ethnic, and social characteristics with you, but who have come of age in a 
very different political and legal climate to your own, is seen as highly appealing. In practice 
however, as the research at AAUJ demonstrates, for many West Bank Palestinian youth, the 
reality of these encounters involves very real, very immediate forms of interaction and 
coexistence that implicitly require those in attendance to confront a painful history, a 
challenging present, and an uncertain future. 
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